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8 PREFACE

catastrophically the breach between the apostolate and
the world it envisaged. A second would, perhaps, impair
the Church’s action to the extent of leaving her isolated
from the world which would ignore her completely.

The purpose of this essay is to appeal to Catholics, the
clergy in particular, not to repeat the mistake of identify-
ing the truth with one extreme or other. Orthodoxy does
not consist in refusing to accept facts or to think. To be
modern does not imply a blind following of fashion. Nor
does truth lie in holding mutually incompatible posi-
tions, but in seeing deeper than the verbalism of ready-
made solutions of whatever kind.

I
GOD WITH US

RELIGION is natural to man, but equally naturally his
religions tend to idolatry. What Voltaire said is only too
true, that, if God made man to his own image, man
makes God in his. There is probably no one, however
apparently irreligious, who does not adore someone or
something. But there are few, even among the most reli-
gious, who do not, to some extent, project themselves
into their object of worship.

The religion of Israel, of the prophets, is, primarily,
the most uncompromising rejection, the most outspoken
of protests against this inward corruption, this original
sin common to all religions in so far as they are human.
‘I will not give my glory to another’ are the words where-
with God himself, in the book of Isaias, denounces
idolatry, and the recurring theme of the whole book.
The first commandment of the decalogue, prescribing
the worship of God, defines this duty by condemning
what infringes it. “Thou shalt not make to thyself a
graven thing, nor the likeness of anything that is in
heaven above, or in the earth beneath, nor of those
things that are in the waters under the earth. Thou shalt
not adore them nor serve them. I am the Lord thy God,
jealous, visiting the iniquity of the fathers upon the
children, unto the third and fourth generation of them
that hate me; and showing mercy unto thousands of

9



Sida SEIEEE

10 CHRISTIAN HUMANISM

them that love me, and keep my commandments’
(Exod. xx. 4-6).

The devout Israelite continually recalled the words of
Deuteronomy, ‘Hear, O Israel, the Lord thy God is one
God. Thou shalt love the Lord thy God with thy whole
heart, and with thy whole soul, and with thy whole
strength’ (vi. 5).

God, the true God, is the only God. He is in Heaven,
and man is on the earth, which means that he is beyond
our understanding. When David aspires to build for God
a house beside his own, this is what God said to him:
‘Heaven is my throne, and the earth my footstool. What
is this house that you will build to me? And what is this
place of my rest? My hand made all these things' (Isa.,
Ixvi. 1-2). In other words, God and his power are not to
be seized by man, enclosed in a place considered sacred,
domesticated, so to speak, by ritual observances which
would place them at man’s disposition, or his pleasure
. . . 'T will give my gloty to no other’.

Yet the God of Sinai, of Heaven, of the mountain man
may not venture to go near, the God who crushes those
who approach him with presumption, himself, on Sinai
too, draws near to man in his mercy, so that they exclaim:
‘There is no other nation so great that hath gods so nigh
to them, as our God is present to all our petitions’
(Deut., iv. ).

This same God who dwells not in temples made with
hands, whom the heavens cannot contain, comes down,
veiled in a luminous cloud, to dwell with his people in a
tent, and to become the companion of their journeyings.
It is true, man must not mistake this condescension for a
surrender. When Solomon’s temple had replaced the
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tabernacle of Moses, and Israel, established in the Pro-
mised land, thought itself irrevocably possessed of the
divine power, Jeremias proclaimed, from the very thres-
hold of the sanctuary: “Trust not in lying words, saying:
The temple of the Lord, the temple of the Lord, it is the
temple of the Lord . . . Go ye to my place in Silo, where
my name dwelt from the beginning, and see what I did to
it for the wickedness of my people Israel’ (Jer., vii. 4-12).
Later, Ezechiel beheld the divine Presence abandoning
the sanctuary polluted by idolatry, though the priests
continued with their rites, void of all significance, with-
out the slightest awareness of God’s absence. But the
Presence was not withdrawn completely. It remained
now, invisible, unsuspected, with the exiles, the cap-
tives, in the land of Babylon. There they had no more
ceremonial worship, no sanctuary, but the Presence itself
became their sanctuary for the duration of their trial.
Subsequently, the rabbis proclaimed that where two

or three Israelites devoutly met together to meditate on

the Torah (the Law, the Word of God), the Shekinah,
the Presence of God, was in the midst of them.

As is affirmed in the Bible, man cannot approach God
and behold him without dying, but God himself ap-
proaches man to give him life. The towers of Babel man
tries to build so as to reach to Heaven are destroyed by
God when they are scarcely begun, and their builders
dispersed. But God comes down to earth unheralded. He
stretches his hand over Moses and hides him in a rock,
when he passes before him. Then it is that Moses hears,
not a word that strikes terror, but a promise which is
more than a promise, a revelation of the very heart of
God: ‘O the Lord, the Lord God, merciful and gracious,
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18 CHRISTIAN HUMANISM

He knows fully that what he loves in us is but nothing-
ness, but a nothingness restored, animated by his love
alone. He loves us, then, in our fallen state, our aliena-
tion. We cannot return to him again, but he rejoins us.
We could not possibly attain to his heavenly sanctuary,
but he makes himself our sanctuary in our place of exile.
Our attempts to confine him in temples built by the
hand of man are as futile, even more so, as our endeavour
to build ourselves here an abiding city. But once he has
made us aware that we are always pilgrims and travellers
in search of the city to come, he comes down to live in
his tent along with us. Then we can really tend to him
as our end, to the truth and life we so much need; but
only because he has made himself our way, and in so far
as we acknowledge this.

The travellers to Emmaus, unaware that they were
pilgrims, grieved that the divine Presence, seemingly
established on earth, had suddenly withdrawn. No doubt,
they had failed to understand what they had been told,
‘It is expedient for you that I go.” But, on reaching their
destination, they broke bread together, in company with
him who seemed at first to be simply another traveller.
Then they knew him, in the breaking of bread. They
knew him, but only when they saw him no more. Such
is the presence of God with us, in Christ, in the Eucharist.
It is, as it were, the final outcome of God’s age-long

endeavour to rediscover us in our remoteness, to restore

in us the lost likeness, to reunite us in the love we had
scorned. The Word of God, that Word in whom, for our
sakes as for his own, he expresses himself eternally, his
only Son, in whom he willed to adopt us all, began to
draw near to us from the first beginnings of human
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history. As St Irenaeus says, he familiarised himself, little
by little, with the sons ‘'of men. He made himself the
guide and shepherd of Israel. He was with them in the
cloud, invisible; he protected them and led them in the
desert. Between the cherubims, in the empty space above
the propitiatory, it was he who spoke to them. Moses and
Aaron could both hear and see him; only, when these
elect of God returned to the people, they had to veil
their faces on account of the splendour of the Presence
reflected there. Now the Presence has itself set up his
tent on earth, in the sacred body of Christ, born of the
Spirit above and of the Virgin Mary. The Word has
become flesh, and his tabernacle is the flesh that gives
life to the world, the bread of life come down from
heaven. With Moses, our fathers ate manna in the desert,
and are dead; but here is the true, living bread come
down from heaven, and he who eats it shall not die. All .
of us are called, with open face, to reflect as in a mirror
the glory of the Lord, contemplating by faith the risen
Christ, so as to be transformed into the same image,
from glory to glory, as by the Spirit of the Lord (2 Cor.,
iii. 17).

We must make no mistake about what this means.
There is no question of relapsing into idolatry. God is
not to be taken to will to consecrate the world as our
sins have made it, but his will is to recall it to its original
state. God did not will to become man so that man
might henceforth think he has the right to deify himself.|
He became man in order to renew in man the image of
God. God took upon himself the full burden of sinful
humanity, death included, to raise up a race of children
of God. The resurrection, however, is not just the making
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immortal of man as he now is, but is his entire remaking.
It involves of necessity the death of the old man, born
of the earth, that there may be reborn the new man, born
from above, born of heaven. ‘God so loved the world that
he gave his only-begotten Son, that whosoever believes
in him may not perish, but may have life everlasting’
(John, iii. 16). This eternal life is ‘to know thee, the one
true God, and Jesus Christ whom thou hast sent’ (John,
Xvii. g).

Eating the bread of life, the bread of heaven, is to
build up the interior man, the new man, the heavenly
man, who is renewed precisely in the degree in which
the earthly man, the old man, no more now than a mere
husk, dies once and for all to rise no more. No doubt,
the whole of man, the whole of creation, is to be saved,
the body as well as the soul, the world in its entirety with
man. But ‘flesh and blood cannot possess the kingdom
of God'. As the apostle himself tells us, the seed sown on
earth must first die, for the grain to be born; and that
which is sown is not the same as what will be reaped.

Christ, henceforth, is our life, ‘but our life is hidden
with Christ in God. When Christ our life shall appear,
then only shall we also appear’. ‘It hath not yet appeared
what we shall be, but we know that when he shall appear
we shall be like to him, because we shall see him as he
is.’

Christ, the eucharistic Christ, is the final incarnation
of the love of God for man. He is the final outcome of the
will of God to be with us, to associate himself with us on
earth, since we had become incapable of rejoining him
above, in his only real sanctuary, the heavenly sanctuary,
where he dwells in light inaccessible.
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But Christ did not join himself to us to immobilise us
in ourselves. On the contrary, he made himself a stranger
and pilgrim to make us aware that that is what we are,
that we have not, and cannot have here, an abiding city,
but we look for one to come, the heavenly city whose
foundations are eternal. He made himself our precursor
with the Father, and, whenever the Eucharist is enacted,
we adore him as having entered first into the heavenly
sanctuary, as there exhibiting, on the propitiatory of his
own body, the blood of reconciliation, as ever living in
the presence of God, in order to draw us unfailingly, by
his intercession, to the heavenly place, to the place he
has gone to prepare for us, before returning to take us
with him, that where he is we also may be, that we may
be consummated in one, he in us and we in him, as he
is in the Father and the Father in him.
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THE CREATION AND THE CROSS

CHRisTIANITY, like Judaism, is in the first place an act
of faith in the creation, for it asserts that all that exists
comes from God, and that each thing, by the very fact
of its existence, pays homage to the goodness, the wis-
dom and the power of the Creator. In this respect, the
optimism of both religions is as thorough and com-
prehensive as possible. It is sometimes alleged that
Christianity has impoverished the world on the pretext
of leading man to holiness, and that the virtues it instils
involve a mutilation of his being. We may say, without
hesitation, that a Christianity guilty of this would be, by
that very fact, untrue to its nature, radically falsified. We
should not be misled by some expressions to be found
in Scripture and Tradition. It is true that St Paul
fulminates against the ‘flesh’, and St John is, if any-
thing, even more uncompromising about the ‘world’.
The former tells us that ‘they that are Christ’s have
crucified the flesh, with its vices and concupiscences’
(Gal., v. 24), and he explains this by the fact that ‘flesh
and blood cannot possess the Kingdom of God’ (1 Cor.,
xv. 50). St. John, for his part, declares unequivocally:
‘Love not the world, nor the things which are in the
world, . . . the whole world is seated in wickedness’
(1 John, ii. 15 and v. 19). But the question is, what
exactly do they mean? To see in these expressions a
22
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pessimism about the life of the body, or in regard to
the universe to which it is bound, is to admit a basic
contradiction.

When St Paul speaks of the ‘flesh’, he does not mean
the body, in contrast with the soul. He uses the word to
signify the whole man, spirit as well as body, as he is as
a result of abandoning God, who is the source of all life,
physical and spiritual. Crucifying the flesh, with its vices
and concupiscences, is therefore, as he says elsewhere,
to mortify our members which are upon the earth, which
he goes on to explain as ‘fornication, uncleanness, lust,
evil concupiscence and covetousness, which is the service
of idols’ (Col,, iii. 5). Consequently, the ‘flesh and blood’
which cannot possess the kingdom of God is simply sin-
ful man, left to himself, unable to attain sanctity and the
real life by the use of his vitiated powers. Christ, on the
other hand, by renewing us wholly in his Spirit, ‘shall
quicken also (our) mortal bodies’ (Rom., viii. 11). He
will bring about ‘the redemption of our body’ (viii. 23)
to such effect that we may be able to make of our bodies
‘a living sacrifice, holy, pleasing unto God’, which is, he
says, our reasonable service (xii. 1). Earlier in the same
epistle, the apostle makes quite clear what this offer-
ing of our bodies implies. ‘Let not sin therefore reign
in your mortal bodies, so as to obey the lusts thereof.
Neither yield your members as instruments of iniquity
unto sin; but present yourselves to God as those that are
alive from the dead, and your members as instruments
of justice unto God’ (vi. 12-13). In fact, this living sacri-
fice of our bodies is of such a positive nature that St Paul
goes so far as to call them temples of God. ‘Know you
not that your members are the temple of the Holy Ghost
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who is in you? he says to the Corinthians, and he gives
as his reason that their bodies are the members of Christ
(1 Cor., vi. 19 and 15). Nor can he conceive an eternal
life which would be confined to the soul. The object of
the whole magnificent Chapter XV of the first epistle to
the Corinthians is to establish that the eternal life await-
ing the Christian is the life of risen man in his entirety,
body as well as soul, and to describe the glory destined
for the body as well as the soul.

‘There is even less ground for us to be misled or dis-
mayed by St John's statement that ‘the whole world is
seated in wickedness’, and his injunction not to love the
world or the things that are in it. Just as, with St Paul,
the word ‘flesh’ is not just a synonym for ‘body’, the
‘world’, in St John's language, does not mean the physical
universe as such, but in its condition as resulting from
sin and from the rebellion of creatures against their
Creator, which has brought them into captivity to Satan,
the enemy of God. The world in itself, so far from falling
under the condemnation of St John, is the object of that
wonderful sentence of Christ preserved for us by the
evangelist, who enshrines it at the heart of his narrative:

-‘God so loved the world that he gave his only-begotten
‘Son, that whosoever believeth in him may not perish,
- but may have everlasting life’ (iii. 16). Consequently, to
- refuse to love the world as it is, dominated by the forces
of evil, is an indispensable condition for loving it truly,
loving it as God loves it, God its Creator, to whom it is
so dear that he did not hesitate to give, for its salvation,
his only Son.

The Gospel, then, by no means goes back on the early
part of Genesis, so full of wonder and confidence, but, in
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fact, brings out its final consequences. The very prologue
repeats that it was by his Word that God made all things,
and nothing was made but by this Word of love and holi-
ness. All that exists is therefore holy, is a living homage
to the Love of God, bodies as well as souls, the physical
universe along with the world of spirits. So far is the
Word of God from inciting us to despise anything, that
it teaches us to hold all in admiration, to see in all things,
in every being, so to speak a substantial echo of the divine
word; we are enjoined to give thanks to God for every
creature, for all that exists. Hence we have the exultant
canticle at the end of the psalter, in which all creatures,
from angels to men, from the stars to the elements, are
called on to join in the homage of the faithful, so that
the whole world, without distinction of matter and
spirit, may become one harmonious choir, a single harp
vibrating in accord under the breath of the Spirit of God.

Christianity is not guilty of casting a gloom over a
world hitherto, under paganism, all light and joyful. On
the contrary, it is when we compare the gospel with
Greek and Latin paganism that we see the extent to
which the Christian faith brought frcedom to man.
Paganism, as it drew to its end, may have known, as
all civilisations in decline, outbursts of frenzied sense-
indulgence, but it was singularly lacking in joy and
peace. Its very sensuality had always despair in' the
background; the appetite for pleasure was inyarxal?ly
accompanied, and equally intensely, by an obsession with
the transience of all things. To the pagans of old, evil,
both in the world and in man, was not just accidental
and surmountable, a prison they might hope to escape,
but was bound up with the nature of things. The world
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as it i:s, man as we know him, had no possibility of
emancipation from it. The physical world was simply the
result of a degradation, a corruption of the divine
nature, which had come to be embedded in matter, itself
intrinsically evil. The restoration and reintegration of
the world was quite inconceivable apart from the dis-
solution of existing reality. Man could not be saved
or rather his soul could not, except by flight from thé
world. His body was nothing more than the grave of his
soul. No doubt it is quite an easy matter to indulge all
the appetites of the body without restraint, but the body
must still return to the slime of which it always forms
part. As for the soul, it only begins to live when it aban-
dons the body, without remorse, to its inevitable decay.
If any .kind of immortality can be had, it is only possible
to a discarnate being, one that has abandoned and for-
gotten the world, viewing it as a prison incapable of
belng.otherwise. If the soul has any commerce with the
gods, it can only be on condition of foregoing all worldly
interests and joys.
pr different is the scriptural view of man and his
dc§t1ny! Not only does the Bible proclaim that every-
thing in this world was made by God, made wholly good,
not only does the Gospel hold out to man the salvation
of the body as well as of the soul, consecrating both body
and soul to the glory of God, but its constant theme is
that man is to bring about the plan of God and is his
partner in the great work of creation. God blesses
man’s activity, primarily material, in the world, and his
fecundity, even more, he enjoins it on man as his special
task, the work assigned him, for which he was made, by
which he is to realise the image of God in him which is
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God’s ideal for him. When God had seen that all the
material creation was good, wholly good, he completed it
by the creation of man. “Then God said: Let us make
man to our own image and likeness, and let him have
dominion over the fishes of the sea, and the fowls of the
air and the beasts and the whole earth, and every creep-
ing creature that moveth upon the earth. And God
created man to his own image, to the image of God he
created him, male and female he created them. And God
blessed them, saying: Increase and multiply and fill the
earth, and subdue it, and rule over the fishes of the sea,
and the fowls of the air, and all living creatures that
move upon the earth’ (Gen. i.26—28). Again, in the second
account: “The Lord God took man, and put him into the
paradise of pleasure, to dress it and to keep it’ (ii. 15)-

In view of this the Israelites held the supreme blessing
to be a creative life, in which man, working with God,
should make his field bear a profusion of corn, wine and
oil, and his marriage be crowned with an abundance of
healthy children.

Whyjle all this is true, and is not to be minimised or
overlooked, it is also true that Christianity means the
Cross. St Paul said to the Corinthians: ‘I judged not my-
self to know anything among you but Jesus Christ, and
him crucified’ (1 Cor., ii. 2). He was fully aware how
unacceptable this was at first sight, that to the Greeks
it was foolishness, to the Jews a scandal; but he con-
sidered that this foolishness of God was far wiser than
all the wisdom of men, that it was the only wisdom
worthy of the name. In his eyes, the importance of the

Cross, of Christ’s cross in the first place, lay in that it
was the mystery, that is the fundamental secret, of the
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the explicit declaration: ‘Whosoever doth not carry his
cross and come after me cannot be my disciple’ (27) adds
nothing further, but follows of necessity. It may be urged
that these passages come from St Luke, who had an
obvious personal predilection for voluntary poverty in
its strictest and most material sense. But here is some-
thing St Luke never ventured to report, his sensitivity
recoiling before the uncompromising nature of the
words: ‘There are eunuchs who have made themselves
eunuchs for the kingdom of heaven. He that can take it
let him take it’ (Matt., xix. 12).

How is all this to be reconciled with the vision of the
devout Israelite, with his children like olive-branches
around his table, and his wife covering him with her
shadow like a vine whose branches cling to a wall old but

still firm? What is there in common between the adorer,

himself crucified, of a God made man solely to die on
a cross—The Son of man is come not to minister unto,
but to minister, and to give his life in redemption’
(Matt., xx. 28)— what has the Christian in common with
the figure we have just seen who rejoices in admiration
of the created world, and is himself destined to complete
the great work of creation in the joy and satisfaction of
fecundity?

We have here a problem that has exercised minds in
every age, but has never been easy of solution. There has
always been the temptation to surmount the paradox by
ignoring one side. Today, however, perhaps more than
previously, the temptation is particularly grave, and the

_ problem urgent.

Man is clearly in a fair way to achieve final mastery
over the forces of nature, subjected, as they are, to inves-

e
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tigation by means hitherto undreamt of, and harnessed
with a skill seemingly superhuman. Not only the scien-
tist and the technologist, but the ordinary man, whose
reading is virtually confined to the sports news, feels
the intoxication of recent discoveries. Nothing seems
impossible, there are no limits to what may be hoped
for. With excellent reason it might be thought that man
is on the very verge of putting the final touch to creation
by stamping it with his own humanity, and, at the same
time, attaining for himself a real super-humanity, mak-
ing of himself a kind of demiurge, creator of his own
destiny and that of the universe as well.

It is difficult for a Christian to view these hopes with
detachment. He is aware of all that the scriptural doc-
trine of creation contains to support, enlighten and to
direct to a noble purpose these intimations of modern
man, who is, after all, his contemporary, whose concerns
are his. It is tempting to say that these new powers over
the world of nature placed at our disposal by modern
civilisation are like a recovery of the preternatural gifts
we lost, according to classical theology, as a result of
the Fall.

But, if this is so, where does the Gospel of the cross
come in? This question raises doubts and is certainly an
awkward one. Many different answers are suggested.
Some have recourse to the idea that there are many
different vocations, quite distinct from one another.
Now as always, there are in the Church those called to
be ascetics, men and women who practise mortification,
live in voluntary continence; they are a living witness
to the Cross. This is reasonable and quite desirable,
indeed, perhaps, necessary. But, they go on to say, it
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34 CHRISTIAN HUMANISM

certainly, takes account of the first objection encoun:
" tered on examining the new theory of the mystical bod);
on which the former solution was grounded.
It is perfectly true that, in the mystical body, there is
a diversity, an extreme diversity, of callings; but that
.| must not mislead us into thinking that there is no one
- law of life for all. The same body could not possibly
comprise members whose development followed prin-
ciples diametrically opposed, or, to put it more pre-
cisely, members destined to self-development along with
others dedicated solely to renunciation. No doubt, the
early part of this century saw the birth and spread
within the Church of certain allegedly mystical theories
of compensation and substitution, according to which
the suffering, apparently inexplicable, of some members
of the mystical body was considered necessary to the
felicitous development of others. The Carmelite in her
life of mortification would, thus, act as a lightning-
conductor for the comfortable Christian with his after-
dinner pipe; the trappist who, we are told, spends his
whole life in suffering and so hastens to an early grave,
would thereby assure, by the appropriate adjustment of
a supernatural balance-sheet, the vigour of countless
Christian families and the prosperity of their under-
takings. Unfortunately, this marvellous law of compen-
sation, in spite of being commended by Léon Bloy, has
been already contradicted by St Paul in explicit terms.
What he said is not: ‘When one member suffers, all the
others rejoice’, nor: “When one member rejoices, all the
rest suffer’, but exactly the opposite: ‘When one mem-
ber suffers, all suffer . . . when one rejoices, all rejoice’.
There is another way, recently proposed, of harmonis-
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ing faith in the Creator and faith in the Crucified, and
it is much more deserving of consideration. It admits
that the creation has to explain the Cross, and not the
other way round. But, we are told, the creation is
something far more involved than Christian thinkers
believed before the discoveries of modern science. We
are, in fact, invited, in round terms, to dissociate the
idea of creation from the neolithic notion of the
divine fatherhood. Creation is, of its essence, progres-
sive, evolutionary, and that is precisely why there is
no opposition between it and the Cross. The Cross,
or rather what it symbolizes for us, is anterior to
creation, or, better, to creative evolution. For the latter,
being a spiral movement, involves a continual tran-
scending, and so a continual detachment from what it
has already attained, and this is not thereby simply lost,
but lost in order to be recovered anew, that is on a
higher plane, and transfigured. In short, it is a ques-
tion of Goethe'’s ‘dying and becoming’. It follows that
what we know as the Cross is inherent in, not opposed
to, what we call creation. The Cross, or, more exactly,
the necessary passivities of diminution and growth, cor-
responds to the forces of inertia to be overcome by the
evolutionary drive: and it is precisely in the victory of
the latter that it is ennobled and vindicated. These
forces, then, we have no need to deplore; all we have to
do is to understand them aright, and then to accept
them in positive fashion. Obviously, the passivities
of growth, the price to be paid for a progress directly,
or almost directly, registered, raise no difficulty; but
it is different with those of diminution, those lead-
ing, not to the development, but to the break up of
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III
DEPENDENCE AND FREEDOM
THE main objection of modern man against religion,

and the Church in particular, is that it curtails his free-
dom. In the United States, for example, whose whole

legal system is grounded on a complete confidence in -

man’s creative possibilities, there are periodical sounds
of warning. The danger is seen that Catholics, making
as much use as others of these possibilities, may turn
them against liberty itself; that, should they become
a majority, and attain to power with the freedom to
organise the life of individuals as they please, the free
expression of opinion would be immediately threatened.
If we say that such fears are chimerical, that they mis-
take present-day Catholicism with that of a past age,
and, more precisely, with ideas that Catholics then
shared with the rest of the world, we are confronted
with the condemnations, rarely alluded to, of the
famous syllabus of Pius IX.

We see, too, in opposition both to Pius IX and to
the modern transatlantic controversialists, Catholics, in
France and elsewhere, who contend that what distin-
guishes living from dead Catholicism is the full accept-
ance, or the rejection—disguised it may be—of the
ideas of 178g. To speak more plainly, the acceptance,
without reserve or even discussion, of the principles of
freedom that are at the base of the modern democracies

38

DEPENDENCE AND FREEDOM 39

is a necessary preliminary to any effective action, or, as
the saying is, to any presence of the Church in the
modern world.

What should be our attitude to these various state-
ments and to these divergences of view which, mani-
festly, imply others even deeper?

When we consider the general attitude, not so much
of the Church, but of Catholics, since 1789, we are
struck by the twofold current present within the
Church. There are those who, since they claim to be
traditionalists, enjoy, for that reason, a certain bene-
volent regard on the part of authority. Nevertheless,
it is very significant that the latter never comes down
wholly on their side, and that the time invariably arrives
when it warns them in a fatherly fashion, then openly
censures them, and nearly always, sooner or later, con-
demns them. Those of whom we speak see the cause
of the Church as one with that of authority, of all
authority; they take a jaundiced view of freedom in any
sphere whatever, still more when raised to an absolute
value. At times, they draw a distinction, not without
plausibility, between ‘liberty’ and ‘the liberties’; they
maintain, with ingenuity, that indeterminate liberty is
a myth, and that it can only harm all the various kinds
of concrete, well-defined, liberties. But they have to
admit that this kind of distinction is looked on by the
majority of the party with indifference, or else distrust;
and even those who put it forward, once they believe,
optimistically, that they are on the threshold of power,
are liable to push their own distinctions into the back-

ground.
On the other hand, those whose general outlook is a
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liberal one are not looked on by authority with any
particular favour. In those activities of theirs which
are admitted to be generous ones, even, and especially,
when they are held to be ill-conceived, they come up
against severe opposition, which, sooner or later, over-
whelms them so suddenly and vehemently that they
are crushed for a time. But it is very noticeable that
authority takes the utmost pains not to stifle them com-
pletely. The traditionalists rejoice, but not for long;
and, when they are on the point of giving the final blow
to the prostrate enemy, they are frequently surprised to
find that they have themselves become the target of
attack, and are obliged to look on hopelessly and indig-
nantly while authority itself restores the blasphemers
they had hoped to remove.

There are, then, those who say that ‘all power cor-
rupts, and absolute power corrupts absolutely’, and it
is hardly surprising that authority looks on them
unfavourably. On the other side are those who set
authority on a pedestal; yet we observe that, when
authority fails to act as they would wish, they have no
hesitation in criticising it with a quite unexpected free-
dom. A very eminent ecclesiastic likens their attitude to
that of the Papuan who prostrates himself before his
idol, yet beats it if it does not give him at once all he
asks. At the same time, how often do we not see liberals
who, once they attain power, use it in the most despotic
fashion? Their success is, of course, by very definition,
the triumph of liberty, and they naturally exploit it to
the full.

These observations, which anyone could verify, are
enough to show that the problem of liberty, whether in
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itself or in relation to the Church, is by no means easy
of solution. The answers that seem, on either side, most
trenchant invite, of their very nature, the most subtle
distinctions.

First, it must be noticed that the tendency, within the
Church, to equate the Church with authority, and to
oppose it to liberty, is of quite recent origin. It arose,
indeed, at the time of the Renaissance and the Refor-
mation, but was clearly formulated only after the
Revolution.

Much is made of the mediaeval Inquisition; but it is
too often forgotten that it was mainly the work of
temporal rulers, encouraged perhaps by idealists of no
official status, though these, unfortunately, included
religious whose minds.dwelt wholly in heaven, but wh'ose
feet were not always on firm ground. As for ecclesiastical
authority, it was far more concerned to moderate the
activities of the Inquisition than to encourage them.
Alexander VI, not the most zealous of Popes, had the
merit and the courage to inhibit the ferocity of the Most
Christian and the Most Catholic kings; and, when his
son, Caesar Borgia, wished to set up a strict censorship
in Rome, he answered that at Rome everyone had
always said just what he thought, and the Pope could
not stop it, even if he wanted to. .

No doubt, Paul IV thought and acted quite dxﬂ.’.er-
ently. With Pius IV, however, a more balancefl pOl‘lCY
regulated the final prescriptions of the Tndentlfle
Reform, despite what is only too often alleged by partial
historians on either side, whether forerunners of modern
anti-clericals, like Paolo Sarpi, or early integralists, like

- Pallavicini.
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44 CHRISTIAN HUMANISM

degree that they consider the ideas of authority, depen-
dence and obedience to represent what is at best a neces-
sary evil, or a transitional phase the sooner done with
the better.

So it is that, both for these and those diametrically
opposed to them, the idea of authority is a denial of
hl?erty, and the protagonist of liberty must necessarily
reject authority, or, if he is cautious, at least evade it.
The latter is restive against paternalism in the Church;:
and maintains that, if the Church is, as she claims to be,
the great educator of mankind, she ought certainly t(;
be‘ able to grasp what modern psychologists are at such
Pains to bring home to all concerned with education,
that parents, if they are true to their calling, should not
prevent but foster the growth of their children to
matun.ty, and, in consequence, we are told, to their
emancipation from all tutelage.

The logical consequence of such an attitude leads
beyond. rejecting the yoke of the Church to the refusal
to adfmt any dependence at all in the religious sphere.
In this connection, it is interesting to notice how many
mf)(.ie.rn Christian thinkers are drawn to Feuerbach’s
criacism of religion, in some ways anticipating that of
Marx, and are disquieted in conscience about it. It is
well known that Feuerbach held that man could not be
fully himself so long as he remained oppressed by the
idea of God and the inevitable dependence this implied.
Man’s conscience, therefore, could never reach maturity
till it should finally reject the idea of a divinity which

necessarily confines and limits him. It may well seem
strange that Christians should feel the fascination of this
kind of argument, but it is undoubtedly the case that
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there are many today who do. If they desire to salvage
the idea of God in spite of all, they are prepared to
jettison all that lends itself to Feuerbach’s criticism. In
the previous section, we cited the strange contention of
a Christian thinker who set himself up as a philosopher,
and, maybe, thought himself a theologian. He wrote to
a lady, whom one would have thought not especially
qualified to receive his confidence, that the notion of the
fatherhood of God was only a survival from the neolithic
age. We are to understand by that the God modern man
needs cannot be one prior to him, like a first mover on
which his whole being depends; rather man must see
him as that to which he moves forward, like the point
omega that man’s free creative activity is to attain in
an absolute autonomy.

Others, whose metaphysic is a trifle less crude, explain
that, in acknowledging the divine transcendence, we
should rule out, as mythical elements, all that implies com-
pulsion on us, or any kind of intervention on the part of
God. For such a philosopher of religion as M. Henri
Duméry says, ‘If it is normal, or obligatory, to place God
at the source of all, it is necessary to add that he is not
its author in the same way as man is of what he produces’.

Likewise, he goes on to say, ‘revelation is a human
structure, but its origin is divine inasmuch as it ex-
presses the presence of God in the Spirit who utters this
presence’—this latter phrase is underlined for our bene-
fit, to prevent us being misled by a respectful or cautious
ambiguity in terms.

What this means, if it means anything at all, is that,
if we must still speak, as everyone does, of the incarna-
tion of God in man, we are to understand by it simply
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the unbounded achievement of the human conscious-
ness in that-supreme projection of itself that it calls God,
—just as, by creation, we are to understand, not an
action of which God is strictly speaking the author,
but a paradoxical characteristic of the highest kind
of consciousness of self and the world attainable by
man.in the transcending (the Hegelian Aufhebung) of
our {nevitable finiteness, at the very instant we recog-
nise it.

It is time that these conflicting dialectics, authori-
tarian and libertarian, ceased to occupy in turn the stage
of Christian thought, each thrusting the other into the
background, but ever reproducing the same simpliste
turn of thought, though of opposite tendency.

St Paul himself was aware of the theme of man’s loss
of liberty, and he had a dialectic of his own, which, how-
ever, was not that of master and slave, but—and the
difference is significant—of slave and free man as such.

St Paul teaches that man is, indeed, called to liberty,
but to a liberty which he qualifies, in a most revealing
way, as ‘the liberty of the children of God’. For the time
being, he has forfeited this liberty. Man was made for
‘the liberty of the children of God’, yet he was born, not
free, but enslaved, enslaved to a hostile power. This
power, in some ways, transcends him, is outside his
reach, being the power of Satan; but, in another way,
his chains are of his own making, his enslavement he
himself brought about. The power of Satan over man is
no other than the power of his own sinfulness, the power
of the passions and concupiscences.

All this amounts to saying that the source of our
present loss of freedom is to be found in the confusion
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between freedom and autonomy at the very beginning.
In that, precisely, consists the first sin; it was the refusal,
on the part of created liberty, to depend on any thing or
person, more particularly on Him who is the Father of
all liberty, namely God.

Through his refusal to accept the law of the Spirit,
though this was also the inner law of man—that is to say,
although God’s command was in accord with the deepest
tendency of the human heart—man became subject to
what St Paul calls ‘the law of the members’, a law of
disorder, inner disintegration, which delivers us over to
that domination of the ‘flesh’ and the ‘world’, of which
we spoke previously, and which is the servitude in which
Satan keeps captive the whole of creation, when it thinks
itself liberated from its Creator.

Man, then, being in this condition, what does God do?
The Son of God, pre-eminently free himself, makes him-
self voluntarily a slave in order to redeem those who are
slaves. He is born of a woman, born under the law, to
deliver those who are under the law. No one takes away
his life; he has received of the Father full power to
dispose of it, and he gives it freely, out of love, just as
the Father himself so loved the world that he gave his
only son, that whoever believed in him might not
perish, but might have eternal life. Man had been des-
tined to liberty, because he had been made to the image
of God; but now we see this very Image to which he
had been made, the living Image of the Father, who, far
from exploiting his equality with God, strips himself of
it, empties himself, and takes on the condition of man,
the status of a slave, becoming obedient, obedient unto
death, even the death of the Cross. We see, too, this
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humiliation, freely undergone, this humiliation of a
love voluntarily obedient, breaking all the bonds of
slavery. Not only is Christ, after his humiliation, by the
very fact of his humiliation, supremely exalted, but,
raised up on the Cross, raised up into heaven, he draws
all men to himself. To those who follow him, who take
up and carry their cross after him, he communicates
liberty, the royal liberty of the children of God. As the
apostle says, Christ has delivered us that we may be free,
‘stand fast and be not held again under the yoke of
bondage’ (Gal., v. 1). ‘

At the same time, St Paul exhorts his followers to
‘serve the Lord Christ’ (Col., iii. 24), to become ‘servants
to God’ (Rom., vi. 22), making it clear that such servi-
tude is identical with deliverance from slavery to sin.
He goes further still, saying: ‘Whereas I was free as to
all, I made myself the servant of all’ (1 Cor.,, ix, 1g9), and
encourages his disciples ‘by the charity of the Spirit to
serve one another’ (Gal. v. 13). These words, ‘by charity’,
give us the key to the whole problem.

What caused our enslavement, the primordial servi-
tude from which all oppression takes its rise, is that false
liberty, that pretension to autonomy which rejects the
dependence of love, of filial love corresponding to what
is paternal love par excellence, the Love of God. To
break the bond of enslavement to sin, to restore the true
liberty of the creature, the liberty of the children of
God, the love of God went to the extreme of making
itself a slave, a slave, in fact, of its entire liberty to love.
This paradoxical dependence, freely assumed, of the
Creator himself on his creature, results in freeing the
latter from all his bonds, from Satan, sin, the flesh,
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the world, even from death. But, once regained, this
liberty could continue in being on?ly as a state of de-
pendence, joyfully accepted, by which love responds to
love.

In the condition of slavery in which we were found
by the love of the Father in his on}y Son, it is our
very acceptance of that state that delivers us. Poverty,
suffering and death are the product of our false
autonomy, of the oppression which our perverted liberty
turned into. But poverty, suffering and (.1eath are now
the indispensable means of the purification of our re-
covered liberty. Our greedy pretence to own ourselves
had as sole result the loss of ourselves; but the loss of
ourselves has become the means of freeing us from s?lf,
our supreme enemy, to hand us over to love, which
alone is true liberty. .

For to be free as God is free means, not confining one-
self in egoism, but opening oneself to love. Liberauo.n
from our servitude means reopening ourselves‘ to his
love, delivering ourselves to its infinite generosity, and
so, in the words of St Paul, becoming ‘freedmen of
Christ’ or ‘slaves of Christ’. Becoming ‘servants of God
and ‘servants of all’ is one and the same thing, for we
cannot love God without loving all that he.loves, we
cannot love God without making ourselves, with Christ,
all things to all men. .

What results from all this is that man is not yet free;
he has to become free, or rather regain freedom.. For
him, to be free and to be to the image of God. is t.he
same. Consequently, to be free is, in a sense, primarily
to be dependent, to obey. It means to c%epend on
God, to obey him, in order to learn from him how to

D
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two opposing factions: the modernists, by very defini-
tion, are for the intellect, the integrists, against. In this
matter, however, much more directly than in the ques-
tion of liberty, it is evident that the opposition is not so
much the concern of two distinct parties. Everyone is
conscious of a division within himself; even the Chris-
tian schools that feel themselves most committed to one
side or other are, in reality, at variance, in their
members, as to the actual or rightful place of thought
in Christianity.

Let us take the integrist position. No doubt, it regards
as captious the distinction between liberty of thinking
and free thought. It accepts only truths given from
above and likes to see them propounded with suitable
measures of coercion. Yet we find its upholders are the
most enamoured of a purely rational apologetic, and
maintaining, as a truth of faith, that assent to revelation
must be given initially independently of any influence
proceeding from the light of faith. The Journal of
Charles du Bos, now in course of publication, throws a
vivid light on the mentality that may result from prin-
ciples of this kind. This unfortunate man, an anima
naturaliter Christiana, in some ways a congenital Augus-
tinian, on reaching the harbour of faith, found himself
welcomed by certain formidable good Samaritans, and
was soon the object of their persecution. His offence
was that he persisted in holding that God and his grace
had some part in the action of the mind which sought,
but had not yet found, him. What a strange inconsist-

.ency in those who know no other final principle but
that of authority, and yet could not admit the genuine-
ness of a faith reached otherwise than by solitary logical
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deduction which should find the God of the Gospel in
the conclusion of a syllogism!

It would, however, be erroneous to think that contra-
dictions of this kind were confined to one schqo} of
thought. One who upholds the necessu‘y of crltlca.l,
rational and positive thought tells us that the' dog.matlc
theologian, the exegete, the patrolo.glst: the h1st.or1an of
doctrines, in general all the specialists in the. sciences of
religion, who, jumbling up methods and subJect-m.atter,
aim at being both believers and savants, but behfe\.'ers
with a learned faith and learned with an uncrm'cal
science, all these are but concord.ists and eclect1c§;
specialists in compromise, professors in one l§alf. of their
minds, they ply a dubious trade. Thfa lo.gxc1an‘ has the
duty of exposing their duplicity, which is an }nsult to
faith and a disgrace to science’. But .thls is simply to
make of faith something wholly irrauon:ill,. to confuse
transcendence with complete inexpressnbﬂ.lty. More
curious still, the upholders of reason often foist on texts
interpretations they cannot bear, or even assume facts
instead of investigating them, in order to maintain or,
at least, not to disturb, a theory held to be wholly posi-
tive and rational. _

What conclusion is to be drawn? That man, especially
the thinker, whether Christian or not, is a strangely
inconsequential being? That is undoubtedly true, but
not the whole of the truth. It is still more true that thf:re
is no truth, of any kind at all, that can, w1tl§out stqltlflyf-
ing itself, emancipate itself from all t.hat is nolt1 itself.
This particularly applies to thoug.ht. in the C rlsiian
sphere; and, for this very reason, }t is here rn.ore than
elsewhere that it can come to perceive the requirements,

INTELLECT AND FAITH
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Go CHRISTIAN HUMANISM

knowledge and subjectivity. Barth, in reaction to this,
proclaimed the God whoreveals himself as pre-eminently
transcendent; but, at the outset at least, he failed
to see that this revelation of the hidden God could
present him otherwise than as essentially hidden, inac-
cessible to human thought, and beyond any analogy
with what falls within the scope of our senses or
intellect.

Bultmann, as a thinker anxious to remain a Christian
as well, declared himself enthusiastically for this point
of view; for it seemed to leave the exegete and the
historian of Christian origins full autonomy in their
spheres, without their faith being affected in any
way.

It is to the credit both of Bultmann and Barth that
ncither could long remain satisfied with a solution of the
problem which, in fact, simply suppressed it. Neverthe-
less, whereas Barth came, without being fully aware of
it, more and more into line with the methods of tradi-
tional theology, Bultmann changed over from his
theology of double truth to what was really one of con-
cordism, which resulted, not from theological indolence,
but, as in other cases, from a science trespassing outside
its proper sphere,

Piecing out, with a philosophical naiveté common to
so many scholars, the general structure of a mental uni-
verse which he held to be the only one compatible with
modern science, Bultmann rejected, as pure mythology,
all the elements in the apostolic teaching which did not
agree with it; in particular, he excluded whatever pre-
supposes any divine intervention in the course of events,
the interference of any sort of ‘spirit’ in the material
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world. Christ is no longer the bearer and object of Lh_e

‘kerygma’, the ‘good news of S&lVEltiOI.l', except as he is

actually the occasion of our becoming aware of the

paradoxical relation between God and man by th(': very

nature of things—the nothingness of man who relies on

himself, the joyful assurance of man when he puts his

trust in the reality which wholly transcends hlm,_ bl_lt
outside of which he is nothing. Much might be S-Elld- in

criticism of this account of the essence of Christianity,

which rejects so much that the Church has always
believed to be part of it, and, by a marvellous stroke of
pre-established harmony, coincides with the. central
theme of Heidegger’s existentialism, adjusted s';hghtly to
a vaguely pietistic terminology. Here we shall just recall
a twofold observation of Jaspers, a philosopher and psy-
chologist who is no fonder than Bultmann of ecclesias-
tical dogma, but whose logic is far more trencha{lt.
Bultmann, he says, on the one hand e)%trapolates, quite
unjustifiably, the methodological criteria of 'the Physmal
and historical sciences, mixing them up with little re-
gard for their disparities in order to construct a mental
picture of the universe. Thus, postulates ver1ﬁabl? only
in a restricted sphere become axioms totally unyer‘lﬁablc
on which the whole of reality is built up a priori. As a
result, Bultmann, ignoring the progress made by eth-
nology, the history of religions, and depth-psychplogy
for the last twenty years, supposes a myth to be just a
childlike conception, whereas the whole tendency of the
human sciences nowadays is to rediscover the trutb cer-
tainly underlying what the nineteenth century ﬁlmply
dismissed as ‘mythological’. Bultmann therefore dltscards
a caricature of a religious universe he had substituted
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for the reality, but set up in its place a mental universe
with no other claim to be scientific than a terminology
void of meaning because taken out of the only context
to which it applies.

‘Lo Jasper’s criticism of Bultmann, the historian of
religions—before giving place to the theologian—might
add an objection ad hominem, unforeseen indeed by
Bultmann, but one which turns his whole system against
him. Mythology, as it is found in the most various reli-
gions of mankind, and also detected in the depths of
human psychology in all ages, seems more and more
clearly to be characterised by a projection, in terms of
human history, of certain archetypes, independent of
time, that everyone bears within himself, and which
represent his permanent relationship with the universe.
Consequently, what Bultmann regards as the essence of
a Christianity purged of myth, that is to say a non-
temporal relationship between man and the whole of
reality projected into the history of Christ (whatever
this history actually was), this so-called demythologised
Christianity is, in fact, simple myth in its pure state,
and, what is more, robbed of its living force by the
process of abstraction.

Bultmann completely failed to sce that the mystery
underlying the Christian faith is something quite differ-
ent. "This mystery, so wonderfully described by St Paul
at the beginning of the first epistle to the Corinthians,
Is by no means to be equated with the myths common
to all the religions of mankind, something correspond-
ing to the deepest instincts of human mentality, a mere
intuitive projection of the most abiding laws of life in
the actual world. The Christian mystery, the mystery of
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faith, is not just another version of a figurative story
exemplifying the perennial history of man, but the
affirmation of a unique event, absolutely unparallele.d,
which ultimately brings about a change in the perennial
history; for it represents, or rather brings ab_out, a
cleavage in the apparent course of events, by whlc‘h the
Creator’s direct action in the world will, finally, bring to
its appointed term a history which, otherwise, would
merely repeat itself indefinitely.

The proclamation of the mystery, as made by St Paul,
is what guards us against the illusion of a doublc‘truth
and, at the same time, enables us to avoid any kind of
concordism.

The mystery for St. Paul is, in fact, the great secret of
the divine wisdom, which alone holds all the strands
of reality and alone is able to bring them together by
means of what had never entered, or could enter, the
heart of man, but what God has revealed to him and
entrusted to him.

Man, of himself, cannot attain to a coherent view of
the whole of reality; for, on the one hand, he ca.nnot
abstract himself from reality to embrace it in a smgl'e
view, and, furthermore, reality, in its actual state, .15
fundamentally disintegrated, and no human or cosmic
power can restore it. ‘

All that man can do, in forming a view of the world,
is to join together, more or less imperfe:ctly, his views,
necessarily partial and extremely defective, on parts of
an immense universe whose various sectors he explores
in turn. Nor can he ever exhaust any one of these
sectors; moreover, there is no standpoint available from
which he can view the whole at once. The price he has

B ——
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to pay for his limited successes in one field is a specialisa-
tion which tends to unfit him for other fields he has to
neglect in exploring the first.

In particular, the marked success of modern science
in the domains of physics and chemistry has resulted in
a tendency for our perceptions in other fields to become
atrophied. The engineer has achieved outstanding suc-
cesses, but a man who confines himself, by choice or
necessity, to engineering closes his mind to the religious
view of the universe to the point of believing that such
a view does not exist at all or else is illusory. In addition,
he incurs the risk of complete failure in the spheres of
aesthetics, human relations, and in the moral side of
life, either through disregarding them altogether, or
through denying their own special character, seeking,
for instance, to reduce his relations as manager with
workers, of husband with wife, of father with his chil-
dren, to the terms of an equation.

Even if the specialist were capable, as some extra-
ordinary geniuses like Leibnitz were, of being an expert
in every field, there is no one who could possibly reach
the point of grasping the whole universe in one sweep
of vision. This would entail stepping out of the uni-
verse, and placing himself at the centre from which all
depends; in other words, he would have to be God.

Furthermore, what the Word of God makes known to
us 1s in perfect accord with one of man’s most persistent
intimations, namely, that there is, in the actual uni-
verse, in physical as well as human nature, something
disjointed, and this tries to repair itself, but is unable
to succeed. So, then, even for God, the unification of
all things in a comprehensive view is not just a question
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of looking at them from an eminence; it is a wlorlf that
has to be undertaken and achieved, in fact, it is the
greatest work of all. _

Does it follow that the view of the whole to which we
are fated to strive, and the unification of the universe in
and for man to which all his activities are directc.cl, are
quite unattainable? The answer given by f;aith is that
neither of these is beyond reach, but that nmthe%‘ can be
had unless the key, the crux of all things, is put into our
hands by God. In this consists precisely the mystery of
the Christian faith, the mystery of Christ and his Cross.

The mystery of faith, then, is not just a t.ruth lacking
all contact or bond with the truths our intellect can
reach by itself. Nor is it a truth handed down, ready
made, to replace, on their own level, the trutl?s we could
find out for ourselves. It is something to which all %"eal
investigation into partial truths is constantly tending,
and apart from which is powerless to 1'ez%ch the truth of
the whole. It is the creative truth which is alone capable
of resolving the ultimate antinomies th.at oppress man
more insistently as his knowledge gains in depth.

In the same way as the life of man reaches out, by an
inescapable aspiration of his bei.ng, to the fullness (?t
life in a perfect and absolute union of love, ancii‘ yet 1(;
oppressed by the inevitability Qf dea.th, S0 d0.e5 his IIlll;l
aspire to encompass the whole in a.smgle unity, but, the
further he advances, the more swiftly what he pursues
seems to evade and elude his grasp. .

Likewise, as man invariably tends, in the co'urse.of his
life, to create an idyllic situation where an illusion of
perfect love would make him indifferent to the course
of events, and even oblivious of death, so, in the sphere
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68 CHRISTIAN HUMANISM

understanding is purely passive. Whether for the faith
or against it, they agree that faith and tradition are the
same thing, that faith has to confine itself to accepting,
just as they are, the deliverances of tradition, and any-
thing further that results from the action of the indi-
vidual mind only adulterates it.

At the opposite extreme are those who hold that faith
is a leaven or ferment, that it is only alive in so far as it
penetrates and activates, turn by turn, the various forms
of autonomous thought that succeed one another in the
world. Christian thought is, thus, inexhaustible in its
fruits, though it possesses no distinctive form of its own.
It is ever active, constantly at work, but it has no other
function than to baptise, we are told, all the successive
forms and varieties of human thought, rejecting none,
and committed to none.

Each of these extremist positions rests on the assump-
tion, which they take for granted without discussion,
that we have already pointed out as fundamentally
agnostic. To look upon any action of the intellect in
matters of faith as nothing but a threat to the purity of
tradition and a danger to faith, or else to confine its
action to assimilating what has been discovered inde-
pendently of faith—each of these attitudes assumes that
faith, of itself, is no concern of the mind.

There could be no greater mistake than this. For it
would admit, on the one hand, all those misconceptions
which, claiming to preserve the purity of tradition, only
serve to sterilise and petrify it, and, on the other, all
those which, setting out to stimulate the development,
or, as is still said, the progress of doctrine, finish by
reducing Christian thought to the state of a chameleon,
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ceaselessly and exclusively occupied in Faking on fresh
colours according to the prevailing fashion. _
The initial mistake about the intellect, from *.\jhlch
proceeds the mistaken notion of faith we have pom.ted
out, is that of looking on it as Now passive, now active,
whereas it is always both active and passive at 'thc? same
time. The difference between the intellect- within the
sphere of faith and outside it is not the d1ffert?nce be-
tween the intellect in a passive state and the m_tellect
exercising, or recovering, its natural mode o_f .actlofn. ;t
is simply a matter of different modles' c?f activity of the
same intellect, according to the passivities, wu_iely ch?fer-
ing from one another, imposed on It by its various
Ob¥;:1tc§:;. idea of a wholly autonomous activityj of _thc
human mind, if taken strictly, is absolutely chlm'erlcal.
The mind, in its search for truth, cannot be, in an?f
real sense, independent; in fact, it is only by t?le stnctee-.t
submission, the most perfect docility to reality, as this
comes to it from outside, that it has any chance of reach-
ing truth. In this process, it is not, by any meam:r., autgno—
mous; on the contrary, it is, is bound to l?e, delivered up
to the interior dominance of reasomn, which tal:;es us out
of our own individuality, but which allone is able to
lead us towards truth, prccisely acco?dmg as_ our. ego
refrains from interfering with the light which is 1n
every man, but which transcends every man. ‘
In this respect, the situation of t-he n}ind wh¢_:§ con
fronted with supernatural revelanorzl is no d1f[erept
from its situation over against findings tl}at pertain
wholly to the natural order. Or rather the dlffere_nc:i 1r;
the two cases lies in the varying approach required o
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76 CHRISTIAN HUMANISM

which drew them strongly to him; through him they
came to a knowledge of God of which they could not
say exactly whether it terrified or fascinated them., He
revealed them to themselves. ‘He told me all things
whatsoever I have done’, said the Samaritan woman to
her neighbours. They came and heard him, and said to
her: “We now believe, not for thy saying, for we our-
selves have heard him, and know that this is indeed the
Saviour of the world’.

But even those who believed did not yet fully believe.
Once again, for the divine Word to penetrate to their
hearts through the hard crust of the world in which
they were steeped and of the flesh of which they were
composed, it was necessary that this Word should be
embodied in an event, one, at first sight, wholly inex-
plicable and passing belief. “The Son of man must be
delivered up to the Gentiles, and be rejected and be
killed, and, after three days, rise again’. But Peter, at
these words, took him aside, and said: “This shall not
be’; and the man to whom Christ had just said that on
him, the rock, he would build his Church heard this
answer: ‘Go behind me, Satan; thou art a scandal unto
me, because thou savourest not the things that are of
God, but the things that are of men’. So true it is that
faith, however prepared may be the ground, cannot be
born in us without a real death and rebirth, through
which we must pass as did he in whom we are to
believe.

So it was that he said, on the eve of his death: ‘It is
expedient for you that I go; for, if I go not, the Paraclete
will not come to you, but, if I go, I will send him to you.’
Once again, we see that the Word that makes itself
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heard, and even the Word made flesh and become
visible, cannot be received unless there is, in the re-
cipient, an interior echo in harmomf uiith it. But 51.1c.h
an echo, only ‘the Spirit of God testifying to our spirit
that we are the sons of God’ is able to arouse w1lth1n us.
‘I have yet many things to speak to you,” Christ went
on to say, ‘but you cannot bear them now. B!.lt, when the
Paraclete, the Spirit of truth, is come, he will teach you
truth.’
aHA few days later, Christ, the Word made flesh, had
died and was risen; but his death had 01'11y served
to overwhelm the ill-rooted faith of his disciples, and,
at his resurrection, they were positively incapa‘ble of
believing. Meanwhile, as two of them. “.fere talking I-<Im
the way of all that had happened, he ]omed‘thcm. f 151
appearance was that of a stranger; not only dlc_l th}(l:_y let
to recognise him as risen, they did not recognise him a‘
all. To them, as indeed to the eyes of the ﬂ.esh, he was
simply another traveller, hurrying along with themrto
reach his destination before nightfall. But, when at last
arrived, they saw him making agz'nn the wcll»knowg
gesture, repeating the words of blessn'lg. He brokc-: brea
for them, and, from then on, they did not see h}m any
more. Even the familiar appearance, which hid him
while revealing him, vanished, and there was left ontlly
the bread he had himself blessed and broken. But the
Spirit was watching over them, alnd opened to th}c:m t tz
meaning of his words, just as it had caused t.den]}1
recognise him in the breaking of bread. TheY. said then,
one to the other: ‘Was not our heart burning within
us, whilst he spoke in the way and opened to us the
Scriptures?’
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From now on, the Spirit gives understanding of this
mystery to those who receive the Gospel and contem-
plate the sacramental signs of the mystery—the mystery
of the Cross, the mystery of Jesus, which is the great
secret to which the whole scriptural revelation leads up,
in which the intervention of God in the world nears its
fulfilment, changing all that is in the world and, in the
first place, our heart—the great secret, too, of human
history and its wisdom which leads ultimately to sin and
death, till death, destroying sin, destroys also itself.

At this final stage, the mind of man has to renounce
itself, transcend itself, but, ultimately, will fulfil itself
in faith, faith in the divine Word and in the truth once
for all delivered by God to his saints, the apostles of his
Son.

Does this mean that now, since the whole truth of
God is given to us in him who is the way, the truth and
the life, the mind of man has nothing more to do than
keep intact ‘the sacred deposit’ of revelation?

This could scarcely be so, since, as we have just seen,
the human mind was so constantly at work to prepare
for and receive God’s supreme truth once it were given,
a truth it could never acquire of itself. God did not
‘inspire’ his prophets and apostles by withdrawing them
from all human experience, or inhibiting reflection
on it. He did so, in fact, by launching them on an
experience far wider and deeper than that in which the
rest of mankind had lost its bearings, but an experience
1o less human for all that. He inspired them by stirring
them to meditate on this experience, and to exercise
their minds on it with passionate intensity. It is cer-
tainly the case that the inspired character of the divine
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Word demands that we go forward willingly to make
contact with the mystery which every kind of human
wisdom finally comes up against, however self_-conﬁder'lt
it may be, provided it does not degenerate into. reverie
and illusion—the mystery, that is, of iniquity, Fhe
mystery of sin and death. But the mystery of iniquity,
now that the Word of God has taken flesh, is the mystery
of the Cross; and the mystery of the Cross, being accom-
plished, brings the Spirit of God into our hearts, wl_lo
makes us behold the glory of God in the Cross of Christ
and confess the truth of his resurrection.

This itself constitutes a death and resurrection of our
human understanding; and, so long as we are still in the
dimness of faith, it is death that is the more immediately

felt. However, if our faith is not just external to us, and

we commit ourselves to the experience of the Cross,
upheld by the Spirit of light and life, the dimnfass
becomes illuminated. When a person is not content with
believing, as it were from the outside, the tri:lth.Of the
Gospel, but is drawn, as a result of his meditation, to
‘do’ that truth, as St John expressed it, his faith, though
without ceasing to be faith, becomes knowledg.e. It
becomes a ‘knowledge of God’ which is, indeed, an intel-
lectual experience—the highest, perhaps, we can have
on this earth—but one which is not something detached
from experience pure and simple, or rather from_the
total experience of the believer to whom God ha.s um'ted
himself in the sacramental signs, in the interior,
invisible pouring out of the grace they give, that he may
himself be united to God in charity. _
To anyone who loves God as God wills us to love him,
that is as God alone can love, he makes himself known;
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for, possessing the love which is proper to God, he
experiences, in a sense, what in God is most divine. It
is no longer he who lives, but God who lives in him. In
other words, his real life remains hidden, with Christ, in
God. But when Christ, his life, appears, he will appear
also. What he will be then has not yet been made mani-
fest; but he already knows that he will be like to God,
for he will see him as he is.

Thus, the element of ‘nescience’ in the knowledge our
intellect here attains to by faith is simply the beginning
of the death it must undergo, so that it may come to a
new life enabling it, ultimately to attain the knowledge
that surpasses all knowledge. Even now, this knowledge
possessed by the blessed, the knowledge proper to God
himself, makes our ignorance more learned than any
knowledge of merely human origin,

"The knowledge of the mystery of Christ is the first
dawn of that perfect knowledge in which we shall know
as, from all eternity, we have been known.

All this is an account of what happened to the human
mind in the history of the chosen people, drawn, as they
were, to the supreme Truth, then taken hold of by it,
and, finally, possessing it themselves. But, it may be
readily understood, it can happen to each of us, pro-
vided we assimilate our minds to the minds of those
whom God formed for himself by gradually opening
them to the vision of faith. Once our intelligence, like
that of Moses, has the wisdom to prefer the apparent
reproach of the people of God to all the brittle treasures
of Egypt, it will, in searching the Scriptures, attain to
Christ. It will find him by living over again, in the
Church, the ever-present history of those advances God
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makes to us, which alone can lead us to a knowledge
neither distorted, nor arrested at any point. Further-
more, by reliving with Christ, ever present in the
Church, his whole mystery, our understanding will
gradually reach, on its own behalf, and also for the rest
of mankind, the unique wisdom which takes into itself
all human wisdom, correcting its errors, however, and
opening the way to the highest knowledge of all pre-
cisely at the point where the human mind comes up
against impenetrable darkness.

‘Wherein, actually, does the achievement of purely
human wisdom consist, an achievement ever advancing,
it may be, but whose continual progress serves only to
bring out more clearly the paradox it cannot escape?

Pascal, combining Epictetus with Montaigne, points
out the two elements ever present in human history,
and ever contending, namely, the greatness and weak-
ness of man—his weakness in the world which is never
more striking than when he thinks himself on the
point of mastering the world; his greatness in having, at .
last, almost within his grasp the power, not only of one
or other product of its evolution, but its very principle
—the weakness of man who obtains from his discoveries
fresh powers of self-destruction, who, when he thinks
himself lord of all, finds he is further than ever from
being master of himself.

The Wisdom that is made fruitful by the divine
Word, which ultimately is identical with the Word
received, once and for all, by the apostles and handed
down as such by the Church, this Wisdom, without
ever changing, continually renews itself by the light it
throws, through its own mystery, on the problem that to

¥
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%mfnan wisdom only seems ever more cruel, the more
insistent it becomes.

T.he only way in which the wisdom of Babel can
gratlfy_ and even surpass its wildest aspirations is by
accepting what, at first sight, frustrates them utterly,
namely, the mystery of the Cross which baffles the intel-
lect to restore it in the end, as it afflicts mankind to
bring it healing and salvation.

VI
ACTION AND CONTEMPLATION

THE meaning of history for man would seem to be the
building up of a city, the moulding of the world for his
own purposes, for history is basically the history of man,
not only because it is about him, but because it is he
who makes it, and in it he makes himself.

Today we are more alive to this than ever before, no
doubt because, now more than ever, in the last genera-
tion or two more than in all that have gone before, we
seem on the point of achievement. We see in actual
progress what is called the ‘planetisation’ of human
endeavour and the human race itself. For the first time
in history, man seems to have succeeded in fully explor-
ing the earth and its potentialities; he seems on the
verge of unifying the whole race in a common organisa-
tion for which, in spite of the divergences which still
remain, we are all working in unison. Already, too, he
is moving beyond this phase to a complete conquest of
the universe and a transcending of the boundaries of the
carth, both in his mastery, by his mind and will, of the
very elements of which matter is composed, and by free-
ing himself, as he seems about to do, from narrow spatial
bounds to subdue the cosmos itself.

Everything, it seems, must now be subject to the mind
and will of man. Life itself is, perhaps, on the point of
giving up its secrets to our studies and experiments, and

83
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we are well on the way to penetrating the last reaches
of our own psychic structure. Soon, surely, man will
become the master of himself as well as of the universe.

In the immediate prospect of these, his wildest
dreams, which are already beginning to turn into reali-
ties, how could man be expected to reserve even a small
part of his cfforts from the great work, the work of
creating both himself and the world, to be achieved
both by man and for him?

All estrangement, too, both between men themselves
and between man and the world, seems about to be
finally overcome by this achievement of creation. What
else is the salvation of man and the world but the entry
of man and the world, of the world through man and of
man by his knowledge and dominance of the world, into
the final, supreme phase of creative evolution?

In view of all this, and of the changes man has
brought about in his own being, and which it only
remains for him to perfect, all the old humanisms seem
anachronistic. In a certain review, Christian indeed but
very careful never to be other than up to date, a theo-
logian of highly planetised mentality gave an account
of an ‘art of thinking’ propounded by a Catholic
philosopher. Although the latter was a specialist in the
development, even the progress, of doctrine, yet, as in
this sphere one is always liable to come across persons
more developed and progressive than oneself, the philo-
sopher found himself severely handled. What does it
mean, said this new kind of theologian, to talk about an
art of being docile to reality, of eliminating chimeras,
of attaining tranquil contemplation of truth? . .. This
old Greek and Latin humanism is quite valueless; it has.
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lost all contact with recent and irreversible develop-
ments in man, and, in any case, has only too long turned
Christians from their proper way, that of creative ac-
tivity, to lure them into a barren contemplation. V}That
business have we nowadays with this cult of solitary
thought, this passion for silence and the individu_al?
Why don’t you finish with this mentality of escape, wh.lch
brings with it a wholly passive kind of splrltu_ahty?
The twentieth century Christian has no use for ivory-
towers. His own idea of charity, which is the same as
St Paul’s, is allied with the sense of history to draw hifn
away from his individual concerns and immerse him in
those of the multitude. His culture is not, nor should
be, a closeted one; not for him a life spent in perusi.ng
antiquated volumes, or patiently covering pages with
erasions and revisions. He is, on the contrary, a man of
the radio, in continual contact with the whole outside
world. His medium is the visual image, and he cannot,
like Malebranche, shut himself up in a room with drawp
shutters in order to meditate, nor would he want to if
he could. The cinema and television set are always open-
ing to him new windows on to the wmzld. Th'e cinerama
places him in a three-dimensional setting which 'appeals
both to eye and ear, and so gives him a depth of imagery
formerly lacking, a total presence in the world which

“should lead him to modes of thinking hitherto incon-

ceivable. Let us hear no more of the pseudo-Platonic or
Aristotelian ideal of the wisc man, too long that_oE
the Christian thinker. The modern world agrees with
the pure teaching of the Gospel, frecd_at' Jast .from
its hellenistic disguise, to forbid the Chr{stlag thmk'er
to remain aloof any longer, wasting his time in sterile
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g2 CHRISTIAN HUMANISM

A world that has been humanised by, and on behalf of,
mankind so constituted is no longer, as such, capable of
serving a humanity that has regained consciousness of
the scales against a conversion involving, for such a
flouted in its resentment. All its weight is thrown into
the scale against a conversion involving, for such a
humanity, the rediscovery of these values and living by
them. Mankind, in fact, can never be converted with-
out first breaking with a world it has made to its own
measure, but which now holds man imprisoned within
this measure to which he has deliberately reduced himself.

Let us take an actual cxample, the discovery of

nuclear fission, and the utilisation of atomic energy.
Many who refrain from pursuing their reflections
beyond the point where they would arouse misgivings,
and, more especially, Christians who seem only too con-
cerned to approve all that happens, without weighing
objections, speak after this fashion: ‘It is quite true that
the first fruits of these discoveries were the destruction
of Hiroshima and Nagasaki; but that was purely acci-
dental. Man is under no necessity of continuing to turn
these forces against himself. All he has to do is to make
proper use of them, and they will ensure to all happi-
ness, abundance and security. The curse of Genesis, “in
the sweat of thy brow thou shalt eat bread”, can now be
wiped out in a single generation. The leisure all will be
able to enjoy will open up marvellous possibilities for
the human spirit.’

The scientists, on the other hand, even those who are
not Christians, whose work has made the atomic bomb
possible, are far from sharing this optimistic view, at
least when they consider the persons who control, now
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and in the future, the fruits of their discoveries. Philip
Oppenheimer, for example, is literally obsessed Sy thﬁ
responsibility weighing on those who have place 'sucl
a frightful weapon at the disposal of men so obviously
dominated by their desires of wealth and conquest. But
what is even more disturbing is the way the very country
which considers itself the chief upholder of humap
liberty and Christian civilisation has reaczted_ to ;15
scruples. It shows, in fact, that moderr_x sc1ent1ﬁ.c 115-
coveries do not take place in a mental cll_mate O.E simple
neutrality or indifference as regards t_hen‘ possible use.
These discoveries and their appIicatlon'call for enor-
mous expenditure, and those wh_o prov'lde the funds,
whether states or individuals, obvmusly_’ intend them to
be used in furtherance of their own designs. If, thefl, tl.le
scientist finds that his conscience dema_nds that his c_hs-
coveries be applied in other wa}'s‘ than his masters deISl‘I'C,
experience shows that he will sllmply be cr.ushed. na
world where research in a particular field is geared io
purposes of gain and dominion over others, tht_? whp e
force of opinion, tacitly or openly, opposes the diversion
of the resultant discoveries from the selfish and mur-
derous aims for whose sake the necessary means had been
rovided. ‘
pl(élvertainly, in the abstract, atomi.c energy is as “:13111
capable of beneficial, as of destructive, use; but, 1nh_ }{i
concrete, it is under the dominion of certain ends, whic
the human will insists on pursuing. _
Here we come up against the world in the aspect 1n
which it is characterised by St John. True, th.e wc_>rlc.1 15
ultimately, the creation of God,' a.nd e.verythllzllg in 1dt ;;
basically good and capable of ministering to the goo
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man'. Man, however, has organised it, as far as he can
not 1n accordance with the plan of God, but to serve hi:;
own ends, his selfish desires and pride of dominion. And
now that the world is organised in this way, it resists:
man, even when he wishes to change, and to change, in
consequence, the order he has gradually set up. So it is
that, when man sees the good and desires to bring it
about, he finds himself caught between two opposing
forces. One is within him, what St Paul calls ‘the flesh’

that s_econd nature formed by the habit of sin, and which’
consLIt}ltes, at the very source, such an obstacle to the
execution of our best intentions. Even if he managed to
gain control of the “flesh’, man would still find himself
opposed by the ‘world’; and, the more it accords with the
carnal side of man, the more it resists the spiritual.
Furthermore, ‘perfected’ as it has been by carnal man

the world is now a kind of diabolical instrument to,
prevent man from becoming spiritual once more.

Suppose we grant that man refrains from the use of

the atomic bomb through fear of the consequences, this
fear also impels him to alter the present trend of indus-
try so as to work solely for peaceful applications of
nuclear energy. So long as the ‘world’ and the ‘fesh’ are
wh.at they are, such applications, directed to material

satisfaction, will not bring the reign of charity one step

nearer. They will only minister to fresh desires, stimu-

late new forms of pride, and, consequently, prepare the
way for new enmities and oppressions; above all, far
?‘rom setting the stage for the full reign of the Spirit
in the world, they will only raise new obstacles to his
appearance, and necessitate even more painful ruptures
In man'’s habits of life.

i

ACTION AND CONTEMPLATION g

We find ourselves, in fact, turning in a perpetu:
circle. To break away from the fatal course the world
pursues, from the flesh as we know it to be, we need to
make a breach in the world through which escape may
be possible. The man who submits himself wholly to the
views of the world, which are a kind of bog in which we
entrap ourselves while pursuing the mirages of the flesh,
such a man will never attain freedom. Always a prisoner
of the world he can do nothing to save the world, but,
cleaving blindly to it, will be carried along with it to his
own perdition. To save the world, man must be liberated
from it; but this he cannot be otherwise than by a
general outlook which the world, the further it goes,
makes it ever more difficult for him to adopt.

Some intervention there must be from above, taking
us out of ourselves, while detaching us from the world.
This does not mean that we must be taken away from
the world, but we are to remain in it while no longer
being of it, because we will have overcome the world.
But what sort of a victory is it that is our own victory,
and yet is beyond our scope? The victory that over-
comes the world, says St John, is our faith.

The contemplation of the truths of faith, truths which
did not enter the heart of man of themselves, does not
unfit us for living in the world, nor does it involve
necessarily that we flee the world. But, by freeing us
from the world, it gives us, while still in the world,
the sole means of saving it, while saving ourselves. No
doubt, it will make our presence and our witness singu-
larly unseasonable in the opinion of those whose only
thought is to flatter the world; but unseasonable does
not mean inappropriate. In times as tragic as the
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present, what seems most unseasonable may well be
what is most urgent; for we have come to a point when,

117 the sleeper is not jolted back to consciousness, he is
likely to die.

VII
SELF-DEVELOPMENT AND ASCETICISM

Gop loves man with an infinite love, yet we are told
that ‘it is a terrible thing to fall into the hands of the
living God’, for ‘our God is a consuming fire’. God not
only created man, but created him to his own image in
so exact a sense that St Irenaeus could say: ‘Gloria Dei
vivens homo'—‘'man, in living, gives glory to God'.
None the less, man cannot attain to life with God, except
by undergoing the Cross. The Creator is also the
Redeemer, and, as the epistle to the Hebrews says, there
is no redemption without shedding of blood.

God, in creating us to his image, created us free, but,
according to St Paul, we cannot be liberated by Christ
without becoming, in the same measure, slaves of Christ
and of God, even, too, of all mankind. It is in virtue of
our intellect that we are most directly related to God,
for by it we are destined to know him as he knows us.
Yet it seems as if the natural procedure of the mind in
its striving after universal knowledge is in constant con-
flict, or at any rate tension, with the certainties of the
faith we receive from God. Though faith calls the mind
into play, stimulates us to think and to reinvigorate our
ideas, it still has to be accepted precisely as given; in
one sense it is only too true that novelty in faith is
synonymous with heresy.

The human mind, on the other hand, naturally

G 97
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advances along constructive lines, Made, as he is, to the
image of God, man has been placed in this world to
bring its creation to fulfilment; but, in full career to the
final conquest of matter, he comes up against a divine
ordinance that seems to deny, not only the value, but the
very scope, of his strivings, and to put forward a plan
of God that would result, ultimately, in the complete
breakdown of his own hopes. It would seem as if God,
who affirms his surpassing love for man, turns out, in
the end, to be his uncompromising enemy.

Is the Creator, then, who desires man to have life and
to have it in abundant measure, contradicted by the
Redeemer, who makes his appearance as a man of
sorrows, and demands that all should take up their cross
and follow him?

Is it possible that God, who made us free, should be
jealous of our liberty, that, having given it us, he should
think only of withdrawing it, or that he repented of his
gift as soon as we began to use it?

It would almost seem as if God, who gave us a
spiritual nature, is suspicious of the faculty of thought
it involves, and, on every question, tries to impose on us
judgments we would not have reached by ourselves;
that, having made us capable of creation, he could not
tolerate our works by the side of his own, or even within
his own, and that he reserves to himself the right to
intervene continually to destroy the work of our hands,
and to substitute for it a heavenly city of his own
building.

We have noticed each of these paradoxes in turn, but,
it will be observed that we have been careful not to

claim to have set forth any simple solution. With regard
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to each, we have refused to deceive ourselves by choosing
one or other alternative propounded. No less decisively

- do we reject the illusion that there is no real opposition,

and that the two extremes are not so far apart as they
appear. An example of undue simplification is the idea
that it is one and the same thing that God should enjoin
on us both life and death, since death to the body is life
to the spirit. Such dialectical adroitness may well satisfy
a Platonist, but is out of place in a religion of the Cross
which is also a religion of the Resurrection.

The reader who has given some thought to the
various themes we have pursued. in turn will, by now,
have concluded they all ultimately turn on the two
apparently opposed poles of the creation and the re-
demption. How can the God of creation be also the God
who imposes on us the cross? We must be quite clear
that, if it is dishonest to pretend to solve the problem
by suppressing one or other side of it, or to identify
both by juggling with words, it would be still worse
to develop, simultaneously, the consequences of the
creation and those of the redemption, while rejecting
any kind of co-ordination between them, or, indeed, any
sort of interference. That would be, whether consciously
or not, to lapse into some kind of dualism, which is the
constant temptation of all gnostic systems. It cannot
be denied that many modern systems that claim to be
Christian are simply gross, though unavowed, forms of
gnosticism. The only difference is that, while the ea.rly
heretical gnostics exalted the God of the redempt%on
over against the God of creation, our modern gnostics,
by a singular inversion, always tend to exalt the Creator
by contrast with the Redeemer.
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A somewhat hasty critic, speaking of a book which
tried to set out the real place, in the Christian life, of the
mystery of Christ and the Cross, affirmed that, while all
it said must be acknowledged as true, it was but half of
the truth; that, if the Gospel contained nothing else, we
would have to conclude that the Creator was no longer
concerned with his creation, that he renounced being
Creator; and that what we needed now, along with this
theology of the Cross and the Resurrection, was a theo-
logy of the creation.

I admit that, with these words, he brings us right to
the core of the problem facing modern man, the Chris-
tian in particular. At the same time, what he Says seems
to me an enormity in that it constitutes a clear admission
that he has completely lost all idea of the meaning of
the words he uses.

Let us go back to the central point of the objection.
We are told that, if the Gospel consisted entirely in the
mystery of the Cross and the Resurrection, we should
have to conclude that the Creator had completely
disinterested himself in his creation, that he had
renounced, in fact, being Creator. This is such a
monstrous conception in itself that we can scarcely bring
ourselves to record it, and do so only because it shows
clearly what lies at the root of a certain Faust-like Chris-
tianity, a kind of pseudo-theology of material realities, a
so-called spirituality of the laity claiming to consecrate
the secular sphere as it actually is, not to mention a host
of other things paraded before us today which seem
plausible enough until they manifest their fatuity by an
enormity of this kind.

So then, the mystery of the Cross and the Resurrec-
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tion, were it not completed or balanced in some way or
other, would mean that the Creator had abandoned his
creation, that he had renounced being Creator. But is it
not perfectly plain that the whole of Christian tradition,
the New Testament in its entirety, see, in Christ’s Cross
and Resurrection, the great proof that the Creator has
not abandoned his creation? That God is our redeemer,
far from implying that he has thereby relinquished the
role of Creator, signifies that he ever continues it, not-
withstanding all that has happened to sully his creation.

"Here we come to the crux of the whole matter, namely,

that the redemption is not a kind of superfluity added to
creation, a sublime piece of extravagance that might be
tolerated if tucked into a corner but cannot be allowed
to occupy the centre, still less the whole scene, where it
would be shockingly out of place. To view it in this light
would be to make the supernatural not something of a
higher order than the natural, but something both alien
to it and subverting it in its own sphere. Nothing could
be more absurd. The redemption has meaning only as
restoring and perfecting the creation, in line with God’s
original and immutable planfor it. The Cross, there-
fore, with its culmination in the Resurrection, is not
just something for which a place must, of course, be
found in human life, but which is not to be allowed to
permeate it through and through, for fear of the work
of creation being retarded; quite the contrary, it has
become a necessity for the creation. Apart from the
Cross, the creation is doomed to failure, and only by the
Cross can it be saved, recovered, and brought to its true
end.

The Creator and the Redeemer are not two different
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gods in perpetual strife, to each of whom we must
carcfully distinguish his due, neither are creation and
redemption two conflicting activities of a single God
torn between two irreconcilable tendencies. In reality,
creation and redemption are mnot, for God, distinct
activities; they are one and the same action which pur-
sues its course according to his original plan, despite
all the obstacles it meets with. Redemption is simply
creation attaining its end in spite of all; or better, it is
creation triumphing over sin, which seemed to defeat it.
The apparent opposition between God's creative and
redemptive action arises solely from the changed con-
ditions that the one divine action meets with once sin
has happened. _

‘That is why the first problem to which our reflections
on God the Creator and Redeemer led us was the prob-
lem of liberty. It is the failure to take this question
seriously enough, failure to see sin as the crux of the
whole human problem, only to be solved by the Cross,
that prevents so many Christians today from sceing how
closely connected are creation and redemption.

All the seeming problems we have met with arise
from the implicit assumption that God, when he became
our Redeemer, brought into the world the Cross, which
would never have come had he been content to be just
Creator. No assumption could be more absurd than this,
or more remote from reality.

It was not the redemption that brought the Cross, in
other words, suffering and death, particularly of the
innocent, into the world. The Redeemer did not bring
them; they were already there, when he came.

"Those who speak of the work of creation being some-
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how opposed to the work of redemption revc;zal,' uncon-
sciously, their servile acceptance of the principles of
a false humanism whose fraudulent nature we have
already exposed. They might as well say that, before the
Gospel, there was no suffering in the world, and no one
ever died; that man, following the bent of the creation,
before the redemption interposed, was perfectly happy,
unrestricted and untroubled; that he progressed free‘1y
in the discovery of a world in which all was h_armo‘ny, n
the outpouring of his creative activity, fulfilling himself
in a world of perpetual spring.

Then, with the coming of Christianity, it seems that
a gloom fell on all this. Suffering and death appeared for
the first time. Man came to hate himself, and began to
fear all that he was naturally inclined to. He lived in
terror and grief, till the day came when modern. huma‘n-
ism set him free, once and for all. He sighed with relief
at being, once again, able to say, with the ancier’lt poet:
‘homo sum, humanum nihil a me alienum puto’. _

All this is just a hopeless caricature of the facts, with
every line distorted. What is now kr.lown as pre-
Christian humanism never saw itself in the _br1ght
colours in which the neo-paganism of the Renalssa.nce
saw fit to deck it. When Terence uttered the words just
quoted, what he meant was not: ‘I am pro.ud to be a
man, and my delight is to savour all that life offers to
man’, but rather: ‘I am no more than a man, and I am
no stranger to any of his weaknesses’. Ancient humanity,
in fact, was wholly obsessed with the problem of the
sufferings of the innocent, the constant theme of Greek
tragedy, and quite hallucinated by tbe ever-present and
despairing vision of death; the Latin lyrics which are
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!mld to be a perfect expression of sane and joyful pagan-
1sm are, really, a most pathetic expression of this feeling.
The coming of Christianity, so far from casting a blight
on a world hitherto serene and happy, brought, for the
first time, the joy of liberation to a world which, the
better it knew itself, the more aware it became of its
enslavement.

Suffering and death, with all that baffles human un-
d_erstanding, were not brought into the world by Chris-
tianity; they were, we repeat, already there. It had
only, in their regard, to point out the futility of the
p_olic}r of opiates and palliatives, which hide evil from
view for a moment, or else lull the mind into a reverie.
It only dared to persuade man to look his destiny in
the face without fear, because it placed in his hands the
means to master it.

It is not merely that Christianity held out a more
satisfactory explanation of suffering and death than
tho§e suggested by the religions and philosophies of
antiquity. It provided something far greater, the ability
to find in suffering and death.the means to overcome
them. Christianity alone was able to take over suffering
and death in their most repugnant aspect, that is where
the victim was wholly innocent, to make them serve the
redemption of mankind. Hence it is that the redemp-
tion alone fulfils, restores and perfects creation, because
it alone snatches the creation from destruction, turns
the forces which would destroy it against themselves,
and, by overcoming sin in death, prepares the ultimate
defeat of death itself. When we say that the Cross is
central in the whole Christian outlook, as the only pos-
sible salvation of all that is created, we do not mean that
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the Cross must occupy our whole vision of human life.
The Cross of Christians, and of Christ, is, indeed, the
suffering and death attendant on sinful man, but it is
not only that. It would be an error vitiating our whole
outlook to believe that suffering and death, by and in
themselves, were the real good of man. They are nothing
of the sort, according to the teaching of the Gospel, for
to them is applicable the words of Christ, ‘an enemy
hath done this’. If the death of Christ is our salvation,
that is because it kills death; in other words, because it
is not just a death like all the others, but wholly excep-
tional. It is not death and suffering, as such, that save
us, but it is what Christ, alone, has been able to make
of his suffering and death.

Christ’s Cross, and its replica that of the Christian, is,
primarily, a suffering and death which are not just the
inevitable consequence of sin, but the object of free and
deliberate consent. Here again, we must be quite clear
that this does not mean that the Cross is a kind of
religious suicide, or that any form of suicide has any-
thing in common with the Cross. The free and voluntary
acceptance, essential to the Christian cross, consists in
the acceptance of God’s judgment on sin, which is also
the supreme act of confident acceptance of his will, the
act of a love abandoning itself wholly in response to the
act of divine love giving itself without reserve.

What this means is that acceptance of the Cross begins
with acknowledging the desperate state sin has brought
us to, our total self-absorption, the self-seeking which
has become an automatic reflex, the attitude of pride
and covetousness adopted by man from the very begin-
ning. Acceptance of the Cross, then, sees suffering and
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death, in the first place as a punishment intrinsic to sin
which was their cause, as a disposition of the eternal
justice which is inherent in the very nature of things, as
God willed it to be, and which, of itself, makes manifest
the essential malice of sin.

But, in addition, acceptance of the Cross sees in suffer-
ing and death, the outcome of sin, a disposition, not only
of God’s justice, but of his mercy. For the creature fated
to die as a result of his attachment to self, his confine-
ment to his own narrow aims, the ordeal of death can
become the necessary means of detachment, of opening
the way leading back from sin to faith in God, to the
love which surrenders wholly to him who gave us all.
First of all, however, this ordeal was, for the divine love
itself, the means, paradoxical indeed and terrible, by
which he showed the unalterable persistence of his
generosity, a generosity exceeding any possible merit on
the part of the creature. Consequently, man, in accept-
ing the Cross, can never do more than respond to the
initiative of the divine love by following the way it has
already taken, along which he may allow it to draw him,
but where he may never achieve equality with it, any
more than he could have forestalled it.

None the less, the Cross can only achieve this when
it is taken over into life as the result of a free decision
involving the whole being, and after we have attained
the full height of knowledge. In other words, for our
cross to be one with that of Christ, it must come at the
end, and, as it were, as the fulfilment, of an experience
in which our whole nature is as completely developed as
1s possible in this life. This supposes, on the one hand,
that our reflection on the world and our own life, illu-
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minated by the Word of God and, in turn, explaining it,
has brought us to understand, not only with the mind,
but with the heart, indeed with our whole being, that
all is love, all is a manifestation of the love of God, and,
further, what is the nature of this love which has no
parallel. This, in turn, supposes that we have grown into
faith, that is, that this kind of knowledge can come only
to one whose every potentiality implanted in him by t.he
Creator has been gradually developed in harmc?ny with
these very discoveries of his. In this way, the discovery,
and the perfecting of the mind which discovers, not only
proceed on the same footing, but act on each other. We
know the love of God, which is the basis of all real knovtf-
ledge, only as we grow in this love, and we grow in it
only by coming to know it more and more.

This need of being, as it were, condmonc?d for the
Cross explains why Christ, while dra\_vn to it as by a
magnet from the first instant of his life on earth, yet
repelled it, even went so far as to flee from 1t,. so long as
his ‘hour’ was not yet come. In the whole mterval_ of
time in which his human life was coming to maturity,
he was growing, too, ‘'in wisdom and grace x-vith God and
men’. He experienced the world and man in the love of
his immaculate mother, before discovering them anew
in the frailties and blindness of his compatriots. I—I_e
marvelled at the lilies of the fields before turning .hlS
face to Jerusalem and to death, the ‘exodus’. Wh1ch
awaited him there. He even passed for a man living at
his ease by comparison with the austere life o.f John the
Baptist. He shared in all natural huma.n feclings, as we
see in his spontaneous sympathy, not x.'nthmvlt a touch of
irony, for the good Nathanael, a slight, if somewhat
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